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PAIJAVANA OR PAILAVAKA : A $UDRA YOGIN
By
JYOTIRMOYEE BHATTACHARYA (Misra)

The Jyotsna commentary on the Hathayogapradipika (4.15)
quotes the following verses without mentioning their source :

shfigedt  aur fast gt SanfgarEm: |
. gadERg  geMEn
gamr: qwi  fafy qEbaes-eE: |
wHIRA: W YE: deasRd: |
A gewn argl arfed 7 qefead)
W A 9 agdr At afy )
WSl 9 wEr qahecqeEEe: |

These verses belong to the Visnudharma (an unpublished
Upapurana) chap. 98! with the readings Jmasiga; (for &aﬁygq;)
and i} (for amg).

It can be easily noticed that while Jaigisavya, Asita, the
Janaka kings, Tuladhara, Dharmavyadha and others are well-
known in the Puranic field there is apparently no mention of the
Sadra yogin Pailavaka or Pelavaka in the Puranic works which
include the Upapuranas and the Mahabharata also.

This yogin must have been well known to the Puranic authors
as he has been referred to as an example of attaining perfection
along with Jaigisavya and others. *That is why the non-mention
of this yogin in the Puranas is a problem which requires to be
solved.

In the course of my studies I have come across the name of
a high-souled Sadra, Paijavana by name, whose life and activities

1. Vide Dr. R. C. Hazra: Studies in the Upapuranas,
vol. I. p. 136.
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have been elaborately depicted in the Nagarakhanda of the
Skandapurana (chaps. 243-260). It appears that this person was
referred to in the afore-quoted passage of the Visnudharma and
the change in the name is not without reason.

While narrating the life of Paijavana the Nagarakhanda
states at the beginning :

& StEr A mgesarq Yfeamman ,
qHAmifaAEa afaaiy Aaged | (248.1).

This shows that Paijavana the Sadra, was a well-known
person on account of his virtuousness. Suddhi here means
cittafuddhi which is the indispensable means for acquiring self-
knowledge and perfection. Some statements in these chapters
show the noble character of Paijavana.? It is also stated that the
sage Galava came to Paijavana and he instructed him in dkarma,
including the worship of Salagrama and the vow named Catur-
masya and the like. He is said to have lived in the Tretayuga
(243.2) which indicates that he flourished in the hoary past.

Paijavana has been mentioned in Santiparvan 60. 39 which
reads : & JoiqAY AW GgEON WA &&T 1 GEmAA faa@da fanfafs
S C T

This shows that Paijavana usually performed such sacrificial
acts as were enjoined to him.? It is to be noted in this connection
that the critical edition of the Mahabharata shows a few variants
of the name of Paijavana namely 9ISad, q1®ad etc. (60. 38). These
tend to show that the names Paijavana, Pelavaka and Pailavaka
belong to one and the same person though it is difficult to ascertain
the original name.

A conjecture may however be hazarded about the original

form of the name. Most probably Paijavana is the original name.
Since this name has apparently no meaning later redactors of the

2. w@urifaza: (243.2); savamaga:, fEsa: (243.3); fasrafa-
W Iigated (243.17).

3. Regarding a Sudra’s fitness (adhikara) for performing
sacrifices, see the comments of Nilakantha on Sénti-p.
60, 39, 40, 41, 42 and 44. CP QEIFATEFY 774 R 7

a_es

fged 1 aemEg: Qe d9arqaaT @an_ (60.31).
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Puranas thought to change this name into a significant one. Thus
the name was changed into Pelavaka {or Pailavaka) asit is an
appropriate name of a $adra.*

For ascertaining the original form of the name Manuscript
evidences of both the Visnudharma and the Jyotsna commentary

are indispensable. Unfortunately such evidences are wanting at
present. ‘

4. Pelavaka may be derived from Pelava "(meaning delicate,
lean, thin, tender) with the suffix % in the sense Of gear
or FFFHT (vide Panini 5. 3. 74, 76); &@a® is the same as
I@aH (370[ &d). Thus these two words can be deemed
as the appropriate names of Sadras. The use of the
suffix % in the names of Sadrasis often found; compare
the names g¥Si% (in Mahabhasya 4. 1. 33). FIUF, AITH
(Medhatithi on Manu 2. 31) rg etc.

REVIEWS AND SHORT NOTICES

Greg Bailey, The Mythology of Brahma. Delhi : Oxford Univer-
sity Press, 1983. Pages : xvi, 256. Price : Rs. 100.00

Gregory M. Baily has given us a solid study of the Hindu
deity Brahma. In this reworking of his doctoral dissertation from
the University of Melbourne, the author’s intent is to provide a
coherent study of the unique place of Brahma in Hindu mythology
and to suggest the meaning of the various roles which that god
assumes. His indebtedness to Madeleine Biardeau in this task is
clearly acknowledged. In fact, the focal theme of the volume
derives from an observation made by Biardeau in her ‘“Etudes de
Mythologie Hindoue in which she states that Brahma <‘is always
the god of pravrtti, of activity directed towards outward ventures
(particularly sacrificial acts)” (trans. by Bailey, p. xiv). (In con-
trast, the Vaisnava and Saiva myths bear both pravrtti and nivreti
values.) It is this distinction which Bailey convincingly employs
to give unity to the body of Brahma myths—a body which certainly
is variegated and at times even seems internally contradictory.
Additionally, he persuasively illustrates ‘‘the importance of under-
lying ‘ideologies’ and value systems as interpretative keys in the
study of Indian mythology” (p. xv).

The volume is divided into four major parts. Bailey argues
in the first section, based on a variety of evidence, that the wor-
ship of Brahma was more widely spread and that the god’s status
was much more important than has been formerly recognized. The
second section contains chapters dealing with ‘“Value systems in
Hindu mythology” and ‘‘Brahma’s functional antecedents in the
Vedas.”” Part three is given over to a discussion of Brahma’s role
in cosmogony. It includes analysis of his functions in prakrtasarga
and pratisarga, in creation by meditation and by offspring, and on
the relationship of Brahma to rajas and pravriti values. The last
portion of the book treats the deity’s activities in the avatara myths,
Throughout the book the author has drawn upon a number of texts
for the sake of compiling his corpus of the major myths about
Brahma. In order of citation frequency they are : the Mahibharata,
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